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Mark Kinzer’'s,Postmissionary Messianic Judaism: Redefining Christian Engagement
with the Jewish People explains and expresses one of the most pressing isisiines o
messianic movement in relationship to the Chtirch

In this response | intend to address the implications div@®old test for the Christian
Churches, primarily for evangelicals with its implicais for faith and practice should his
bilateral ecclesiology be taken seriously. My theolab@mmments will apply to
Reformed and Protestant Church communities but the teattaature of the mainline
denominations make practice issues more difficult to add@gtisodox churches

(Roman and Eastern) will have to be addressed by otlarsinterested in the
development of Hebrew Catholicism and hope for a mralthe Eastern Church, but
my experience and participation is in the Free Chuddiition and | speak best from that
perspective.

Kinzer rightly identifies the problem of supersessioniseplacement theology) as the
basis for the present inappropriate ecclesiology. Tl yiopularly held by Christians
whether understood as a formal doctrine or “felt” aagpect of Christian pride
maintains the replacement of “law based salvation” tigthce and faith based
salvation”, Torah with Gospel, the Old Covenant with kkew Covenant, the Old
Testament with the New Testament, and Israel apebple of God with the Church as
the people of God. This doctrine goes further with noneafihristians than with
Christian scholars to include Jerusalem as replacédReime anderets Israel (the land
of Israel) with America as a Christian, and therefGod’s, Nation.

Kinzer suggests a bilateral ecclesiology which positsvsBieacclesia as well as a
Gentile ecclesia which together are the people of GeduHher argues for the necessity
of this Jewish ecclesia to be recognized and in somean#&nmction as a recognizable
Judaism by the larger Jewish community, both religiodsraional, and that it also be
recognized as a significant and fully participating aspétite Christian Church so that it
can both link the largely Gentile Church with Israel] anaintain the authentic Jewish
identity of Messianic Jews. As difficult as this isntagine and explain, it is even more
difficult to attempt to put into practice. But despite thfficulty, | am convinced, with
Kinzer, that this is the appropriate ecclesiology.

! By the term Church, | am referring to the historic 6tiein Church that is fully established at the time of
the Council of Nicea in 325 C.E. and continues to tlesgnt in three forms, Orthodox (Eastern and
Western), Reformed (or Protestants) and the Free BliiBeptists, Pentecostals, Evangelicals and related
para-church groups).



| will not, in the space of this response, review esgpect of his book. It demands to be
reviewed by many from various perspectives. But | must adthressplications of this
removal of supersessionism and the establishment oftarhil@cclesiology for the
evangelical Christians who participates in the churdfésmerica. These implications
are not small, nor are they easy. They are in s@®sescthreatening to Christian identity
and to much that is believed and unquestioned among Chsistia

These implications involve faith (theology) and preetfreligiosity). This does not just
affect ecclesiology. It also directly affects sotlErgy, eschatology, and Christology. In
practice, it will affect liturgy, worship style and argdture, and life cycle, symbolism in
churches and even dietary practice among Christiargs.n#gst drastically it will affect
missiology and evangelism with regard to dialog with, @mahgelism of Jews, both
religious and assimilated.

| will begin with a review of the five point test usedKmzer to measure agreement with
the thesis of his book. Then | will address the thgiold and practice changes necessary
in Christian Churches, if the paradigm shift he suggssiecepted. Finally, | will
suggest some ways to move in this direction without iogaidditional problems.

The Five Point Test of Bilateral Ecclesiology

Kinzer establishes five principles of a bilateral ecclegip. They are:

1. The perpetual validity of God’s covenant with the Jévgsople.

2. The perpetual validity of Jewish way of life, rootedhe fTorah, as the
enduring sign and instrument of that covenant.

3. The validity of Jewish religious tradition as the ara&tal embodiment of the
Jewish way of life rooted in the Torah.

4. The bilateral constitution of the ekklesia, consistihdistinct but united
Jewish and Gentile expressions of Yeshua-faith.

5. The ecumenical imperative of the ekklesia, which entaiinging the
redeemed nations of the world into solidarity with thepteeof Israel in
anticipation of Israel's—and the World’s—final redempti@Rinzer, p.264)

It is clear that the first two principles are complgtdependant on the issue of
supersessionism. If the Torah given to the Jewish pesecavenant has been ended or
aspects have been replaced so that their peoplehood passent spiritual value, then
this whole approach to ecclesiology is lost. Christiamdmerica have grown up with the
assumptions of this replacement theology which males&tspels and related New
Testament books reinforce this doctrine. But there #@kcBI texts that become

awkward or painful for Christians to read while holding teplacement theologipo

not think that | came to abolish the Law (Torah) or the Prophets. | did not come to

abolish, but to fulfill. For truly | say to you, until heaven and earth pass away, not the
smallest letter or stroke shall pass from the Law until all is accomplished.(Matt. 5:18)



This statement by Yeshua does not say that the fulpléets of the Torah will pass away
with the cross, but that all Torah (to the lett@mains valid until all of it is fulfilled and
the present heavens and earth pass away. Therendication here that parts of the
Torah (ceremonial, animal offerings, dietary laws,eonple requirements) will end
before the rest. The whole Law is in force, whethean be practiced or not, until it is all
fulfilled. No Christian theology can easily dismts® words of Jesd$dimself and claim
him as Lord. Kinzer rightly points out that the Temsues are more difficult than the
dietary laws when the Temple is absent, but | kelige is too willing to drop the Temple
aspects of Torah because the Temple is lost, attaporarily. The Temple will be
included in the fulfilment yet to be and the Torah ccamabs will apply.

Yeshua continues that the least of the commandnaeat® be retainedhoever then
annuls one of the least of these commandments, and teaches others to do the same shall

be called least in the kingdom of heaven; but whoever keeps and teaches them, shall be
called great in the kingdom of heaven. (Matt. 5:19). Apparently, the Torah covenant
remains wholly valid until it all ends. And its end f&ea all is fulfilled and heaven and
earth passes. Torah commands are not for gaining aocgsskingdom of heaven, but
one’s place in the kingdom appears dependant upon the ektdrdervance. If so, the
Torah has as its primary purpose something other than salvatiis may be the
meaning of Yeshua’s next statemdrr | say that unless your righteousness surpasses
that of the scribes and Pharisees, you will not enter the kingdom of heaven. (Matt. 5:20).
It is possible here that Yeshua is addressing the two kindghteousness described by
Paul in his letter to the Romans.

Paul suggests that there is a righteousness of féé$ted to by the Torah and a
righteousness of obedience to the Torah. Of the, laéemakes no connection with
salvation. Thus salvation is by grace through faith. Tdt@eousness of obedience is
related to reward and place in the kingdom to come watrespective reward and curse.
If this is so, then those who mistakenly believe Hadtation comes by obedience to
Torah are wrongBecause by the works of the Law, no flesh shall be justified in His sight;
for through the law comes the knowledge of sin. But now apart from the Law the
righteousness of God has been manifested, being witnessed by the Law and the Prophets.
(Rom. 3:20,21). Paul goes further to sao we nullify the Law through faith? May it

never be! On the contrary, we establish the Law. (Rom. 3:31). The Law then testifies to
the righteousness of faith, shows the problem ofasid,instructs in the righteousness of
obedience related to the kingdom to come. It also edtablitie righteousness of
obedience which is the basis of Israel’s identity eavdard.

Paul is clearer regarding salvation and the Torah inti@ata What | am saying isthis:

the Law, which came four hundred and thirty yearslater (than the promises that included
salvation by grace through faith as established in Abradaes not invalidate a

covenant previously ratified by God, so as to nullify the promise. (Gal. 3:17) In effect,

Paul is saying that salvation and the promise of thel laawa the Kingdom to come was
not part of the Mosaic Torah. It preceded it. If sabvatand the promises of the kingdom
where establish with Abraham by grace through faith, theTorah cannot replace it

2 | will exchange Jesus and Yeshua as | speak in Messia@luristian context.



430 years later. This means that any Christian or Jexeshthat sees Torah as a basis of
personal salvation is in error. The Torah came kaerfor another purpose. And that
purpose, among others, is to serve as a manifestat®adi$ wisdom and glory through
Israel to the nations, and as the basis of identifinaif Israel. It will also serve as the
norm in the restored kingdom of Israel.

In establishing Israel as His chosen people, God begihsAliraham, giving him the
sign of circumcision upon his faith in the promise einlg a father of many nations. As
the first of those nations, and playing a central psirael (the children of Abraham by
promise) is redeemed by the Passover lamb from Egyptiaen tihe Torah at Sinai.
This Torah is not a basis of salvation. They wereesas according to the promise
made to Abraham and manifest by the Passover lamb. Thé Wars about establishing
God identified people on earth and His kingdom among thensat

The story of Israel in the prophets is one in which Gadains faithful to Israel in their
sin and obedience. They will be blessed and punishedpbugjacted forever. He even
promises a New Covenant in which He will place Hisaloin their hearts. He will be
their God and they, His people. This covenant will béedsit than before. His Laws on
stone which they broke will be in their heart and telegll all know Him from the
greatest to the least, the very terms used by Yeshualiegd orah observance. And this
New Covenant will, according to Jeremiah, establistedar all that Israel will continue
as a nation before Him as long as the present eadtheaven continue. (Jer. 31:31-37)

The New Covenant Jetef the first century were convinced that this New Cewetrhad
begun with the coming of Messiah Yeshua. But they dicseetthis as a replacement. It
was all fulfilment of what the Torah and Prophetd paomised. But it was not the total
fulfillment. All that Yeshua did was a beginning (as Lukesgt)tand He would return at
the end of the age to complete the fulfillment. Itisi so, The Mosaic covenant would
continue and Israel would continue until all was fidfil the kingdom was fully restored
to Israel and then, and only then, the New Heaver\éve Earth, The New Jerusalem
and all of the New Covenant would be in place.

So, the writer to the Hebrews could speak of the Olde@ant as preparing to pass away
(Heb. 8:13), not now, but after the Day of the Lord amdréstitution of all things
(Heb.10:25). In the meantime, the Former Covenant wdached the promise and
shadow of the New would remain in full force without thgs of a letter or a stroke.
Kinzer either ignores or omits this aspect of the Bddkebrews. It theme is a theology
and comparison of the New Covenant with the First&dant showing that the first is
temporal and earthly and the second is better and etbutalever that the new has now
replaced the old. (Heb. 12:18-24)

Kinzer is correct on the first two principles. God hasongoing covenant with Israel as
His people, for better or worse on their part, ungl tbtal fulfillment of that covenant,

3| have often wanted to call Messianic Jews and Htekeristians New Covenant Jews. For me, the term
Jew demands some connection to Torah. And the New Covsradéwish, not Christian, term in its
origin.



and, while the present creation remains. Until theanegkiough the New Covenant has
begun, the former one remains. It follows then thatdplit between Christianity and
Judaism over Torah observance among New Covenant Jesva serious mistake. The
apostles correctly understood that Torah observansgheaGod ordained burden of
Israel in all their generations, but salvation was pelghared by Israel and those from
the Nations who feared the Lord. The implication afghing Torah observance for New
Covenant Jews, required by the emerging Greco-Roman ICtwas too much to ask.
How can Israel remain Israel without Torah? The anssyeshe can't. Kinzer fully
addresses the issue of assimilation and Israel'saltiodelieve in a Messiah who
demands that Torah be dropped. This is not, in fagjeation of Yeshua as He really is,
but is an act of saying Yes to God. In addition, the bligaf Israel for the sake of the
salvations of the Gentiles is a major focus of Papgstleship to the Gentiles. Though
enemies of the Gospel for the sake of the Gentley, temain the Chosen people of
God. As Joseph was rejected by his brothers so thas lsyfiering, they and others
were kept alive, so Jesus, rejected by His brethrergredfto that they would be saved.
Their “No” to Him was for the sake of the GentilesuitBlis Yes to them is eternal.

This brings us to the issue of Rabbinic Judaism as a valtybrefor Jews. All Jews are
under the covenant at Sinai. To not observe is to beftfrtom the people. Kinzer uses
several sources to establish that observance ietre énd soul of being a Jew. This is
true for non-Yeshua faith Jews and Yeshua faith JéMey are all under the Mosaic
Covenant as long as heaven and earth remains. Budrtimant who have come to
Yeshua faith are Torah and New Covenant Jews. Thaessich thing as a New
Covenant only Jew, unless replacement is correcteTdrer New Covenant only
Gentiles, and even this is only partially corfeBut New Covenant Jews in the Gospels
and Acts were Mosaic Covenant Jews. They varied ictipeafrom the other Jewish
groups to be certain, but they knew nothing else than tdbédient to Torah. Kinzer
points this out with a litany of scholars that esti#s the disciples as normative Jews.
Torah observance is only an issue for New Covenantil€ein the Book of Acts. And
as a result of the later split between Judaism andt@mity, the Torah issue is lost in
replacement. The only place where Torah observaneained and taken seriously is
within Judaism. It is not unreasonable then that this is the pleltere Messianic
Judaism must go for questions and guidance regarding observamddition, this
implies that the Torah observance of modern Judaisn@ied directed and God
maintained channel. This is not to say that Rabbinic Judzasinot error. But there is a
basic validity in Rabbinic Judaism as there is in Hist@hristianity with all its error and
variability. The problem is that the valid part is partl parcel with aspects that are
problematic as a result of the split and separationdeiithe Torah observant non-
Yeshua faith of Israel and the Non-Torah Yeshua fdithemtile Christianity. | view it
this way.

* New Covenant Gentiles are placed under many aspeEtsati. Acts 15 expresses this, and the use of
Love as a fulfillment of the Torah is also founded upon Tosamoamative. But not all of Torah is to be
observed by Gentiles.

® This is not completely accurate. There are traditaiirah observance among several Christian groups,
but they would have little authority for messianic 9ew



Our religious parents (Historic Christianity and Rabbimnidalsm) divorced long ago. As
with most divorces, they have tended to vilify the o8muse. In addition, they have
made it clear to the children living with them, that ¢héddren of the other spouse are
illegitimate. Over the centuries, they have empleaktheir own aspect of the
relationship (covenant) with God and compensated fopaheof the promises (family
inheritance) that was taken by the other (Judaism tookdheh, Christianity took the
righteousness by Grace through faith) by living with otbeers (Judaism in Babylon
and in conjunction with Islam, and Christianity witke tBreco-Roman worlf)

Today, Messianic Jews and Judeo-Chrisfigpsople like me) are trying to discover our
lost siblings and common inheritance. But to get to it, wet sesarate the Truth
retained by the Rabbis and the Truth understood by the CRatbbrs without the
nonsense that they attached to obscure the otheredkerr for this, of course is that
Judaism and Christianity is now pregnant with the Messisiovement. This “out of due
time” child is a reminder of the past and both parentstanggling with its embarrassing
presence.

This leads us to the fourth principle of bilateral eaolegy. This is the removal of a
uniformity between Jewish Yeshua-faith and Gentile Yadhith expressions in worship
and lifestyle toward a unity with distinctive. In othweords, there is One Lord, One Faith,
and two expressions. In fact it will be many sub-expoessiithin these tw® The
primary reason for keeping the difference betweenwa Bevenant Jew and a New
Covenant Gentile is that Israel must not be asstiedlebut remain a light to the nations.
And the nations have a place in the economy of Godlieaham will be the blessing to
them. There are two dangers here. One is the problemtygf \We are to be one. But
which one? The answer is the one new man made upvarid Gentile as part of the
emerging new creation. But that new man will not beglete until the end of the
Kingdom (Messianic) age. So for now, the difference bélprimarily related to Torah.
Torah makes distinctions between Israel and the Natimatezeen men and women,
between clean and unclean, between Israel and drgstrwho dwells with Israel. A
bilateral ecclesiology will have to address how difféamd how similar we can and
should be within the bounds of Torah and New Covenant@mds. Acts 15 began this
discussion and we must pick it up there again. This tirmeywst be more careful and
pay attention to what the distinctions are betweenJdwish members and the Gentile
members of the Body of the Messiah. Kinzer is corirectlling for this new
ecclesiology but calling for it and making it practicallwequire incredible grace and
patients with each other. We have been separateddagdime. Martin Luther and the
reformers caught a glimpse of this and considered puttingoifmenunities back together
and even restoring Sabbath to the New Covenant. Bheierid they dropped the idea,
and Luther went from Jewish friendly to anti-Semitidife must proceed carefully. This

® Please forgive the over generalization here used dosabk of the analogy.

| am forever struggling with self identity as a Baptwsio feels estranged from both parents. At the
present time, Judeo-Christian helps my self identity.

% | am of the opinion that each nation’s disciples willdawdistinct cultural form that is related to Israel
but distinctive to their cultural history.



will require something that brings us together. And thi®und in Kinzer's final
principle.

The restored Kingdom and the culmination of the pla@ad for this present world give
Jews and Christians, Judaism, and Christianity, Israktize Nations, common ground.
But there are difficulties in establishing this focus. Amig brings me to the theological
issues that Christianity must address.

In conclusion of this section, | agree with each ppilecposited by Kinzer regarding a
new bilateral ecclesiology. Israel's covenant withdGs present and ongoing along with
the New Covenant as begun in Yeshua affecting both detv&entiles. Jews are not
exempt from Torah observance either by assimilatioryofdshua Faith. The Torah is
normative, binding and necessary for all Jews. To drag p&fforah reduces a Jews
identity and his place in God’s kingdom. To drop it congdietremoves one’s Jewish
identity and mission as a child of Abraham.

Rabbinic Judaism is a valid Torah based religion and Wwafedor Jews. It also has
validity for instruction and wisdom for Gentiles wileshua faith. This implies that the
non-Yeshua faith Jew is still part of the plan anlirgaof God and may be faithful to
that call even if partially hardened toward a altenedrbal Messiah Israel’s “no” to
Yeshua is not Yeshua’s “no” to Israel. This is tempard relates to the opening and
calling of the Gentiles through the Gospel.

The Gospel of the Kingdom and the New Covenant has bégough the advent of
Messiah. The New Covenant Jew remains obligated tddheh and connected to Torah
based Israel. The New Covenant Jew is also connected Messiah to Gentile Yeshua
believers. The Ecclesia is bilateral and consist®ooah Covenant Yeshua faith Jews and
Yeshua faith Gentiles. These are one in a unity oNeae Covenant but are distinct
based on Torah requirements and cultural identity. Togetrey share with all Israel

and all creation a common end which will glorify thedof Israel among the nations
and before the angels of God.

Theology Changes Required for Christianity

If this new bilateral ecclesiology is to be taken sgsip by Christians, then there are
several areas of systematic theology that will Haviee addressed. This includes
Eschatology, Ecclesiology and Soteriology.

The primary issues for eschatology must be that ofhwaapgproach to the coming
Kingdom of Heaven and the restitution of Israel. Thad#is Church, under replacement
theology dropped the restoration of the Kingdom of Istasgded for by Jews during the
time of Yeshua and still a primary focus of the apostfees the resurrection (Acts 1:6).

® This is similar to the disciples on the road to Emsa&hey believed in Him but did not recognize Him.
He taught them without revealing Himself until the lastment. So it may be with Rabbinic Judaism.



Yeshua did not tell them to drop the whole idea. He taddntit was in the Father’'s
hands. They were to be withesses of Him. Even digpemnsl theology is a partial and
inadequate fix of the elimination of Israel. A theolodysvael based on the Torah and
Prophets must be established as a foundation to any @scjyatelated to the return of
the Messiah. In it, the Law must go forth from Ziong dhe word of the Lord from
Jerusalem (earthly, not heavenly). Isaiah sees tlparaef the last days before the
heavens and the earth are removed and replaced (Is. Zdd4i.will include a Temple
with Gentiles able to sacrifice burnt offerings alorithwews® (Is. 56:6-8). But Isaiah
also sees the New Covenant with a new heaven and aaréwand a new created (not
rebuilt) Jerusalem (Is. 65:17-25). John, the New Covelemtand Apostle of Yeshua,
sees this as well. (Rev. 21:1- 22:27). John takes notédrat will be no temple in the
new creation, because the Lord God Almighty and dmat.are its Temple.

It is vital, then that we have a theology that inckida eschatology which addresses the
restoration of the Kingdom to Israel and which includes l@wvenant Gentiles as
associated with but not a replacement of Israel. Kisz®lateral Ecclesiology brings us
closer to that understanding.

Christian Theology must also address a complete anbliéul Covenant Theology that
compares and contrasts from the former earthy andrgrage covenant. | believe a
complete rethinking of the Book of Hebrews is in ordisrfocus must be on the
comparison and contrast of the Sinai Covenant and thenZion Covenant (Heb.
12:18-29). These are not opposed but related and distincis @aghly with a temporal
glory. The other is eternal with a heavenly glory. Bty do overlap and are related
(shadow and substance). And as the writer to the Halpeuats out, this covenant is
with all Israel; The House of Israel and the Houséuofah (Heb. 8:8). He hardly
mentions Gentiles. How can he be thinking in replacerieology? He considers only
in the replacement of the old creation with a newamee the old one has been
completely fulfiled. My understanding of this is foundtive following example.

| own a house that has served me well, but decide td &odther that will be better. |
begin the process of building the new house. It will aonthe best of what is in the old
one but will also have new and improved aspects. Tiweome will accommodate family
and friends who will become family. As the new osdulilt, | do not leave or tear down
the old one. I will live in it, repairing and improving asded until the new one is
complete. Then, once the new one is complete anfiilimyurpose for the old one ended,
then and only then will | tear it down. Not because litad. It has served its purpose
which is temporary. And the best of it remains in the nee. My family and friends

who now are also family will live together in the nBause, where much of its warmth is
a reminder of the former one. But none of the problehtke old one will come to mind.

The final and most difficult area of theology that mostaddressed is soteriology. This
will be a problematic undertaking. In what way is Yestabe understood as the Savior
of the pre-gospel Jew? Once the Messiah has comegdmowe be misunderstood by

9 |intend to stand before that Temple and fulfill thispise when the Temple of God will be a house of
prayer for all peoples. | know of no historic period witds was possible. It must be future.



Jews without it counted as rejection? To what extehtinded Israel saved or unsaved as
individuals? We must address these questions. They arelpamfitional and difficult.

But they are of eternal consequence. If Messianic Jewm®denter the discussion, who
will? Kinzer mentions this issue in passing and | will soggest answers here, but |
believe that the need to bring Hebrew Christians andsidleis Jews along with Judeo-
Christians and Traditional Christians into dialog o titical doctrine is critical as it

will directly effect a bilateral ecclesia in relatighip to all Israel and the nations.

Practical (Behavioral) Implications of Bilateral Ecclesiology

The practical implications of a bilateral ecclesiol@gg the most difficult part of this
issue. Even a person convinced of the truth of the viaywmot be willing to act on it.
The struggle to be doers of the Word and not hearersrenhgins (James 1:22-25).
Kinzer suggests by his bilateral ecclesiology a struceqairing the church to consider
doing the following.

1. Christians with Jewish backgrounds (Hebrew Christiang)M@ssianic Jews
must be encouraged and allowed to be Torah observant with@entile
churche§',

2. Hebrew Christians should be encouraged to participdikesgsianic
Congregations where they can learn authentic obsenent&inction as a bridge
to the larger Jewish community while reinforcing therenodentity.

3. Christian pastors must teach bilateral ecclesiolodkig¢®w congregations so that
the messianic movement is fully accepted by the Chwgats authentic link to
Israel.

With the conviction that the Body of the Messiah ede up of Torah observant Jews
and Torah aware and partially observant Gentiles, ctimasecessity that Christian
congregations must allow and encourage Torah observamgats Jewish members.
This is carefully stated as “allow and encourage” becawsgd be resisted by two
groups; traditional Christians and Hebrew ChristianghBaust be convinced that this is
an option for Yeshua faith Jews before it can be esfthrlf the bilateral doctrine is true,
a transition from non-Torah Jews and Gentiles ingfian Churches will have to include
a stage of openness, to consideration, to option,meict@n, to requirement. This will
not happen over night. The process will more likely regahurches to vary in this as
they do regarding Baptism and the Lord’s Supper (or Euch&oshe require these,
some limit them, and others have avoided them as a6igspect. Among Baptists,
congregational covenants and advertisements descrilibevl@egiven congregation is
pre-millennial or a-millennial. Churches may have to annowriesther they are

1 Kinzer doesn't actually call for this. He mentionastthe normative requirement of his bilateral
ecclesiology. Had this truth continued in the hist@iwrch, Yeshua faith Jews would have maintained
Torah observance among the Yeshua faith Gentiles.

12 Quakers (Friends) have refrained from the ordinanceaaments precisely because other Christian
groups divided over them.
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“observant friendly”, “observant optional”, or “obsant required” in their membership
polity. This may also become a more obvious practiddassianic Congregations as
with traditional Judaism. The biggest hurdle to this i$ thast Christian congregations
will struggle with the notion of Judaizing and ignorancéhef Torah’s requirements and
the Rabbis’ halakic interpretation. So, while this wathy goal, its progress will be
slow and we must consider the second implication wisichore explicit in Kinzer’'s
book.

The best place to learn and reinforce any faith andipeaistto maintain a community of
like minded persons seeking the same goal. It is reasohableany would suggest that
Hebrew Christians must be encouraged to join the Masdigovement at some level
(preferably in congregation) and develop an authenticitgeanid observance for the
sake of Israel and the Church. The draw toward messaanmitity and congregation
involves three pressures. The pressure of truth is fouktkgsianic and Christian leaders
teaching and defending the basic principles of bilatedésmology. The pressure of
opportunity involves the opening of multi levels of obs@me in messianic
congregations so that Hebrew Christians can move atalrsure toward their full place

in the Yeshua faith ecclesia. One of the issuesnliateed to be addressed in this
context is Messianic Gentiles. They have been an impbpart of the congregational
movement but may become a liability for the movemenhasew bilateral ecclesias
develop in cooperative separation. My hope is that modeo-Christian congregations
like my own will become places where Gentile belisvaan support the movement, learn
their own place in the Body of the Messiah and avieadgroblem of making the
movement look like Gentiles in Jewish clothiihg

The final implication is the one with which | am mastolved. Christian leaders and
congregations must assist the messianic movement freside, as brothers, not as those
who would control it or use the movement for their gnanpose, but to assist God’s
purpose. At present, the messianic movement is receimohgraseeking help from the
para-church community (Promise Keepers and other such pagjans). That is helpful
but insufficient. Christian congregations must publicly aadously join themselves to
messianic congregations. We must share facilities fwitisynagogue and full sanctuary
architecture. Having an Ark in the fellowship hall or youdbm is a statement of
inferiority. Covering a cross gives Christians an inappede message. Shared
sanctuaries can be developed. Dual facilities housing sepaoaship centers can be
built. We must work together. And show our distinctiorthe context of unity and
respect. Anything less is unworthy of Yeshua, the LigiR@felation to the Gentiles,
and the Glory of God’s people Israel (Luke 2:32).

13 This perception exists in the larger Jewish community arahg Christian leaders who are critical of
the movement. We must find a way to meet the neethee€ Gentile believers without compromising
Jewish identity. | am already on record about this issue.
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